《Whedon’s Commentary on the Bible – 1 Peter》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

Apostolic salutation, 1 Peter 1:1-2.

1. Peter—The Greek for Cephas. See Introduction. 

An apostle—And therefore entitled to a hearing. Unlike St. Paul, his apostleship was never questioned. Here, if anywhere, would be the place for an assertion also of his dignity as prince of the apostles, and head of the Church, had he possessed it; its omission is good proof that this popish pretence was then unknown. 

To the strangers scattered—Literally, to the elect sojourners of the dispersion. On the dispersion, see notes on James 1:1 and Acts 26:7.

Pontus—Among St. Peter’s hearers on the Pentecost, were “dwellers in… Cappadocia, in Pontus, and Asia, Phrygia, and Pamphylia,” (Acts 2:9-10;) and this epistle is addressed to about the same regions. One writing at Babylon would naturally take the provinces in the order named. 

Pontus— In the north-east, on the Black Sea, the country of Aquila. Acts 18:2. To the south-west of Pontus lay Galatia, to whose Churches St. Paul, their founder, addressed an epistle. Further to the south and east was Cappadocia, where, we may believe, the gospel was early planted by converts of the Pentecost. Asia means here the Proconsular Asia of the Romans, including the countries west of those already named, in which were prosperous and well known Churches. See note on Revelation 1:11.



Verse 2 

2. Elect—Persons selected or chosen out of the multitudes of those countries, leaving large numbers behind. There is no ground for the assumption by expositors that this election is to eternal blessedness. Not only is it without intimation in the passage, but it is distinctly stated to be unto obedience and sprinkling of the blood of Jesus Christ, which belong to this present life. Equally unfounded is the assumption that foreknowledge signifies, or implies, the divine love, or counsel, or purpose. It simply means, knowledge beforehand. See note on Romans 8:29. God’s foreknowledge always precedes election; and our apostle here teaches that the election is grounded upon it. 

Father—Each person of the blessed Trinity has his share in the work of salvation. 

Through sanctification—Separation from the world and holy consecration to God, effected by the Holy Spirit, are the means of entering the class of the elect. 

Unto obedience—This is one of the objects and ends of the divine choosing. Note on Romans 9:13, paragraph 5. 

Sprinkling—A comparison of Exodus 24:6-8 with Hebrews 9:11-14, shows that the reference is to the blood of Jesus Christ in its purifying, rather than in its expiating power. Walking in all holy obedience, the believer, trusting in the blood of the cross, realizes not only pardon, but the continual cleansing of his soul. 

Grace—See the forms of salutation in St. Paul. “May your peace be multiplied,” was a form frequent with the rabbies.



Verse 3 

I. THE BLESSEDNESS AND GLORY OF THE GOSPEL SALVATION, 1 Peter 1:3 to 1 Peter 2:8.

1. Hope looking toward the heavenly inheritance, 1 Peter 1:3-5.

3. Blessed—With an outburst of joy the apostle directs the thoughts of his suffering brethren toward the much mercy which has prepared for them the heavenly inheritance, so glorious in comparison with their present condition. 

God… Father—”God who is the Father of Jesus Christ,” says Steiger; thus distinguishing him from all other gods, and declaring him as known only in his Son. 

Begotten us again—Once spiritually dead and without hope; now brought into a new life by the Holy Spirit, through whom the merciful God regenerates us. 

Lively hope—Better, living hope, the result of the new birth. Both Jews and heathen had a belief in a future state, but a new life is given to the hope by the resurrection of Jesus Christ. What before was theory, is now become demonstrated fact. Christ’s resurrection is a pledge to all his people of their own resurrection. Their hope of it, and of the glory that shall follow, is full of life and vigour, and stirs them to ceaseless endeavours to gain the blessed end.



Verse 4 

4. An inheritance—A second statement of the result of the new birth, showing the corresponding external object of the internal hope. The apostle, himself a Jew, labouring chiefly among the Jews, and writing to Churches largely composed of Jewish Christians, naturally recurs to a Hebrew imagery for the full expression of his thought. The land of Canaan, given to their fathers for an inheritance forever, (Genesis 17:8,) had been lost by transgression; but these dispersed, homeless sojourners are now assured of a heavenly country and an eternal home. The inheritance belongs to the children brought by the new birth into the family of God, for, “if children, then heirs.” Romans 8:17. Heaven is a free gift; yet it is bestowed in strict accordance with law. Three negative but gloriously descriptive words represent the character of the inheritance. 

Incorruptible—With no spring within of death or evil to induce decay, or corruption, or destruction. 

Undefiled—Without spot or stain of sin externally. 

Fadeth not—Unlike the quickly withering flower, it remains in perpetual freshness and beauty. 

Reserved—Laid up and carefully watched over and guarded. 

In heaven—Where the God of glory dwells. The earthly inheritance had been invaded by Assyrians, Babylonians, Egyptians, and Romans; its wealth plundered and its holy places ravaged and destroyed; but the heavenly Canaan is so protected by our glorious Lord that it is absolutely and forever secure. 

For you—The change of person from us to you permits a direct impressive assurance of the certainty of the inheritance to the faithful, and an admonition as well to the elect, to take heed that they do not forfeit their election.



Verse 5 

5. Kept—A military word implying guarding, as in a fortress. The inheritance is kept in heaven for you; you are kept on earth for the inheritance. Old Testament imagery sets forth God as a shield, refuge, fortress, and tower, showing the perfect security of them who dwell in him. Blessed are they whose guard Omnipotence becomes! Note on John 17:12; Romans 8:35. 

By the power—Literally, who in the power of God are being guarded through faith. Power is the element in which they live and are kept; but it is the power of the Holy Spirit, abiding with all believers. Carnal professors and Christless backsliders know it not. Only through faith on man’s part, as the means, continually laying hold of the Holy Spirit, does the power of God become efficient. 

Unto salvation— Showing the end of the being kept; namely, the actual possession of the inheritance. It is complete and final deliverance from the curse of sin, including victory over death in the resurrection; and it is also, on the positive side, entrance into the fulness of eternal glory. 

Ready—It is fully prepared; but its certain and glorious manifestation will be only at the day of judgment.



Verse 6 

2. Joy in the blissful prospect in contrast with severe temporary trial, 1 Peter 1:6-7.

6. Wherein—Referring to 1 Peter 1:3-5, generally. 

Rejoice—With a deep, holy exultation. 

In heaviness—Better, afflicted, or made sorrowful, and yet exulting. The manifold temptations were the various trials of their Christian integrity to which they were exposed, in which they had suffered and were still to suffer. The path to glory for those early Christians lay through opposition and tribulation. Their religion made no compromise with other beliefs; its friends were subjects of constant social reproach and frequent persecutions. They were tried on every side and in every way. It was good to be reminded that the season was short in any event, and very short as compared with eternity. The need of these troubles was not in God’s imposing them, but in the circumstances in which they were providentially placed, and the malignancy of their Jewish and heathen neighbours.



Verse 7 

7. That the trial—It is a part of God’s plan that the faith of his people shall be tested and proved. So Abraham was tried, (Hebrews 11:17,) and Jesus himself underwent the terrible ordeal. The troubles and afflictions incident to all earthly conditions fall under this head, as do also the allurements of the world, and whatever would draw us from Christ. As gold, which is destroyed in the using, is so precious in the eyes of men that they nevertheless prove and purify it with fire, so faith, in God’s sight much more precious than gold, must undergo a like fiery ordeal; and the faith that endures the test will be found at the judgment to be pure and genuine, and will receive, as the result, praise, honour, and glory from the Judge.



Verse 8 

3. Joy in present blessedness, 1 Peter 1:8-9.

8. Ye love—This is the true order: faith in the crucified and risen, but yet unseen, Christ, with the deepest love as its fruit, producing the purest joy. It may be St. Peter’s comment on our Lord’s words to Thomas, “Blessed are they that have not seen, and yet have believed.” John 20:29. The American people of the present generation have not seen Washington, yet they profoundly love him. But Christ will soon reveal himself to human sight. 

Ye rejoice—The same Greek as greatly rejoice, in 1 Peter 1:6, meaning exultation expressing itself. Yet the joy cannot be fully told, for it is even now pervaded with the glory which will be complete in heaven.



Verse 9 

9. Receiving… salvation—A present salvation, testified to by the renewing Holy Spirit. It differs from that in 1 Peter 1:5 only in degree. This saves now—that in the day of judgment; this saves from sin, its guilt and power—that “from wrath” and hell, (Romans 5:9;) this saves the soul— that saves both soul and body; this is salvation begun—that is salvation finished forever.



Verse 10 

10. Prophets—As on the Pentecost, St. Peter here, too, grounds his doctrine on the Old Testament prophecy. He then quoted Joel and David, (Acts 2:16-21; Acts 2:25-31.) Later, after citing Moses, he said, “All the prophets from Samuel and those that follow after, as many as have spoken, have likewise foretold of these days.” Acts 3:24. Their great subject was the grace that God had determined to show the world in the gift of salvation. The full import of their prophecies they did not themselves understand. They therefore inquired—earnestly sought—and searched diligently—comparing prophecy with prophecy, to learn their full depth of meaning.



Verses 10-12 

4. The ancient prophets studying their predictions of the coming Christ, 1 Peter 1:10-12.

This doctrine was not then newly heard of, but had been known, foretold, and earnestly studied by God’s prophets of former ages.



Verse 11 

11. Searching—A special point of inquiry related to the time of the advent; what, referring to the date; and what manner, to events preceding and accompanying it, and characterizing the period. The case of Daniel furnishes a notable illustration. Daniel 7:16-28; Daniel 9:22-27; Daniel 12:8. 

The Spirit of Christ—The Holy Spirit who inspired them. 2 Peter 1:21. As he is the Spirit of God, it follows that Christ is God. In his office of revealing the truths relating to Christ, he testified to the prophets of the coming redemption. 

Sufferings—The term includes not only the fact, but the occasion of it as well, as in consequence of sin, and in voluntarily bearing its penalty. See Isaiah 53:4-7. The Jews lost sight of the Messiah as a sufferer in their hope of him as a triumphing king, forgetting that through suffering he was to attain his crown. Yet this was the central point to which the institutions and teachings of the Old Testament converged. 

Glory—Better, glories; meaning, in his victory over death, in his resurrection, his ascension to heaven, his sending the Holy Spirit, and whatever belongs to him in his glorious exaltation to the mediatorial throne, including the conversion, sanctification, and glorification of believers. These, equally with his sufferings, were distinct subjects of prophecy; and the sufferings are represented as introducing the glories.



Verse 12 

5. Angelic interest in the great salvation, 1 Peter 1:12.

Which things—Namely, those once predicted and now preached. That the angels of God, of an order of beings different from and higher than men, earnestly desire to look into the work of redemption, marks it as of the highest excellence. The term look into signifies to bend forward in order to look more closely, or to see to the bottom. The facts of the wonderful story, from the promise in Eden to the exaltation to the right hand of God, they are familiar with. That they understand the philosophy of redemption does not admit of question. What they so closely scrutinize is, the practical working of the plan in actually accomplishing what it proposes and promises, in saving from sin and keeping them that believe. In this St. Peter agrees with St. Paul in Ephesians 3:10.



Verse 13 

6. General exhortations based upon the excellency of the gospel salvation, 1 Peter 1:13 to 1 Peter 2:8.

a. Exhortation to firm, enduring hope, 1 Peter 1:13.
13. Wherefore—Referring to the entire foregoing description. 

Gird up— Literally, having girded up, aorist, once for all, showing the completeness of the condition in which the hope is to be exercised. The figure (as in our Lord’s words in Luke 12:35, “Let your loins be girded about”) of the tucking up of the long flowing robe and tightening the girdle implies preparation for work, running, fighting, or other energetic action. The meaning is, Let your whole spiritual nature be so disentangled from earthly things, and intently fixed on the heavenly and eternal, that you will be always ready and on the alert for your business as Christians. 

Sober— Being sober, self-restrained, and held well in hand against temptation, appetite, cares, pleasures, and spiritual sloth. 

Hope—The emphatic word. Desire it as of infinite worth; expect it because bought and promised. 

To the end—Rather, perfectly, entirely, with no doubt, diminution, interruption, or failure. 

Grace—The inheritance and eternal salvation, named from its source. 

Revelation—At the visible second advent. St.

Peter uses the word αποκαλυψις, or its verb, five times in this epistle in reference to that day. 1 Peter 1:5; 1 Peter 1:7; 1 Peter 1:13; 1 Peter 4:13; 1 Peter 5:1.



Verse 14 

b. Exhortation to obedience after the pattern of Christ, 1 Peter 1:14-16.
14. As the preceding verse points to the inward state and action, and this to external conduct, with its own proper ground, it is better, with Tregelles, Alford, and others, to read here as beginning a new paragraph. 

Obedient children—Literally, children of obedience. See Winer, xxxiv, b. 2. As the child partakes of the nature of the parent, such are they whose moral natures are so imbued with the spirit of obedience that it has become a controlling second nature. See note on Ephesians 2:2. The condition presupposed is in the “begotten again” of 1 Peter 1:3, and the “born again” of 1 Peter 1:23. In such this spirit reigns, and the demand of holiness naturally follows. 

Not… lusts—Negatively. The sort of conduct to which they led is described in chapter 1 Peter 4:3, and includes whatever is contrary to the holy example of Christ. 

Ignorance—Before receiving the knowledge of the gospel, or, on the part of the heathen, of the true God.



Verse 15-16 

15, 16. The positive side of the holiness is now set forth, with the same idea of fashioning yourself. Translate, but after the example of the Holy One who called you, be ye also yourselves holy in all your conduct. He is the model of all holiness. 

Called—From the former lusts and life. 

Conversation—Conduct, behaviour, with the old idea of walking and turning about, and meaning that holiness is to pervade every part of the life. 

Written—See Leviticus 11:44; Leviticus 19:2; Leviticus 20:7; Leviticus 20:26. The ritual separation from impurity in these passages is typical of the moral sanctification required then as now. St. Peter’s use of the quotation brings out its spiritual significance as freed from the ritualistic, and presents it as the law of the New Testament. God is holy in his very essence, and the fountain of all holiness in men. His holiness is the reason for their holiness, as well as its pattern.



Verse 17 

c. Exhortation to fear in view of the judgment, 1 Peter 1:17-21.
17. If… Father—Better, since ye call on him as Father, being children, as they were, of him who is also their Judge. 

Without respect—Impartially; regarding the work of every man, unerringly read by the all-seeing eye, and not his race, birth, colour, wealth, or social position. The apostle learned this doctrine, and announced it in his speech, at the house of Cornelius. Acts 10:34-35. 

Pass—The verb corresponds to conversation in 1 Peter 1:15. 

Sojourning—Away from home, as in a foreign land. The feeling that they were as exiles seems to have been fixed deep in the souls of the early Christians. 

In fear—The proper complement of hope, 1 Peter 1:13. Hope unguarded becomes careless and baseless; fear without hope is wretched and despairing. True fear, opposed to all carnal security, is reverential, and anxious that nothing shall be found wanting in the day of judgment. For, though a tenderly loving father, God is a sternly just judge.



Verse 18 

18. A second argument for fear is based upon the price of redemption. 

Know—And should bear in mind. 

Redeemed—By the payment of a ransom to the righteous Lawgiver and Judge, whose curse is upon all transgression. This legally opens the way for the actual deliverance of the ransomed. Both are here meant. Because of the ransom, they had been delivered from the vain, profitless life in which their idolatrous fathers had taught their children.



Verse 19 

19. Precious blood—The order of the Greek words is, but with precious blood, as of a lamb without blemish and without spot, even of Christ. 
Precious—Of great value, in contrast with the corruptible things that for this purpose had no worth. 

Blood—Shed in expiation. 

Lamb—The lamb of sacrifice must be without blemish, that is, not blind, maimed, lame, or in any way defective, (Leviticus 22:20-24; Malachi 1:8;) and also without spot, or external defilement. Only such a lamb could be legally offered. Add, now, that this blood which redeems is the blood of Christ, God’s own sinless Son, and the very costliness of redemption becomes a weighty reason for fear lest its benefits be lost.



Verse 20 

20. Foreordained—Rather, foreknown. In itself the word means nothing else. St. Peter, in his speech on the Pentecost, speaks of Christ as “delivered by the determinate counsel (or decree) and foreknowledge of God,” (Acts 2:23;) but here he speaks only of the foreknowledge. Most assuredly it was the purpose of God, framed before the creation of the world, to save men through Christ’s voluntary sacrifice; but it is not so stated here, nor was there occasion for it. Evidently the apostle is replying to a supposed objection, that this redemption by Christ is a new thing—a remedy that, after ages of sin and woe, suddenly came into the mind of God; and, to the confirmation of believers and confusion of sceptics, he meets it by saying that God had known it all along, even from eternity, as he also foreknew man’s fall and wretchedness. Christ was, in the mind of God, foreknown and certain as the lamb of sacrifice, although but lately made manifest to the sight and knowledge of men in his incarnation. This fills out the contrast, and furnishes perfect stability for faith.



Verse 21 

21. By him—As mediator. Only through him do we believe in God; not in a god, as did the heathen, nor in the true God as the Jew knew him, the deliverer from Egypt, but the God who raised our Lord from the dead, and exalted him to the throne of glory. (See St. Peter’s speech, Acts 2:22-36.) 

Faith… hope—Not in order that they might, but rather so that they do, as a result of that resurrection and glorification, sweetly rest in God.



Verse 22 

d. Exhortation to fervent love to one another, 1 Peter 1:22-25.
22. Purified—In a degree, at least, and by the means that the gospel provides. 

By obeying—Literally, in obedience, for only so is the faith possible by which purity is wrought. Thus, Mr. Wesley teaches that the sanctifying Spirit is to be looked for, “not in careless indifference, or indolent inactivity, but in vigorous, universal obedience; in denying ourselves, and in taking up our cross daily: as well as in earnest prayer and fasting, and a close attendance on all the ordinances of God.”—Works, vol. vi, page 505. 

The truth—Of the gospel. Yielded to, it subjects to itself those who receive it, and leads them to faith and the Holy Spirit, the Purifier. 

Unfeigned—Without hypocrisy or pretence. 

Love of the brethren—Higher and stronger than common love, from which both St. Peter and St. Paul distinguish it. 

Fervently—Intensely, with all the powers on the stretch, as will be if it truly come out of a purified heart.



Verse 23 

23. Born again—Mutual brotherly love among Christians has its foundation and reason in the common spiritual birth by which they become sons and daughters together in the family of God. 

Not of corruptible seed—As in the way of ordinary human generation; but of incorruptible seed, namely, by the power of the Holy Spirit imparting the divine nature, through the medium of the word or doctrine of God, (parallel to truth, in 1 Peter 1:22,) preached and believed. And this word liveth and abideth, for whatever God has said is eternally true.



Verse 24 

24. For—Confirming the statement that the word of God lives and abides, by Isaiah, Isaiah 40:5-7, probably quoted from memory and accommodated. It beautifully places the frailty and transitoriness of man and his works in contrast with the enduring character of God’s word. 

Flesh—Man in his earthly, human life. 

Glory—His best and grandest possessions and productions, in which he prides himself, and which win admiration and honour from others, whether strength, wealth, fame, place, or power. But whatever they promise, like the grass they wither in an hour, and, like the leaves of its faded flower, they quickly fall.



Verse 25 

25. And now comes the special application: the gospel, which was preached unto you by the first missionaries, and is now diffused among you, by which you were brought into a new spiritual life, is the very word of God that endureth forever. It surely follows that the faith and hope of the Christian rest upon a secure foundation.

02 Chapter 2 
Verse 1 

e. Exhortation to growth in spiritual life, 1 Peter 2:1-8.
1. Wherefore—Because in the new birth (1 Peter 1:23) you have begun a new life, to which the things named are antagonistic. 

Laying aside—Aorist, having laid aside, once for all, at conversion, these deadly foes of love. Malice is disposed to injure another, or to rejoice in his harm; guile is deceitful and insincere; hypocrisies counterfeit and put forth the seeming for the being; envies are displeased at and depreciate the ability, prosperity, performance, or reputation of others; evil-speakings insinuate, defame, backbite, and carry injurious tales. Each of this horrid family springs out of those before it. They are, as a foul garment, put off.


Verse 2 

2. As new-born babes—Born of the word of God, 1 Peter 1:23. The members of these churches were not recent converts, as some suppose; for, through the labors of St. Paul and others, many churches in those countries had been founded nearly a score of years previously. If they were, we must not only take babes as in opposition to men, but milk as in opposition to strong meat, as in 1 Corinthians 3:2, and Hebrews 5:12. But no such contrast is intimated, and the whole tone of the epistle indicates vigour and large experience. The contrast is rather of babes and believers, and in a single respect: as babes, even the newly born, having once tasted the mother’s milk afterward desire it and are nourished by it, so the spiritually born, whether just now or long ago, having once tasted of the spiritual milk of the gospel, desire it as the food of their souls. Milk is simply the food, and not the kind of food: the kind is indicated in the adjective λογικον, translated here of the word, and sincere, that is, guileless, unadulterated, and undiluted. Irenaeus says of heretics, “They mix chalk with their milk.” Milk, then, is the true doctrine of the gospel— the word which nourishes the soul. 

Grow—To full maturity in knowledge and grace. The best authorities add unto salvation, that is, toward eternal blessedness.



Verse 3 

3. Tasted—And thus know by experience, Psalms 34:8. 

Gracious— Good, kind. Alford suggests that the simplest meaning, as applied to food, is meant: as the Vulgate, dulcis, sweet.


Verse 4 

4. The same lesson is now enforced by representing Christian growth under the figure of building. 

Coming—Daily and continually, by faith. 

A living stone—The reference is to Isaiah 8:14-15; Isaiah 28:16; <19B822>Psalms 118:22; combined by the apostle. Christ is not here compared to a living stone: he is himself the living stone, the foundation stone of the spiritual edifice, the church; nay, he is the corner stone, binding together its walls. See note on Ephesians 2:20. He is called living, having full life in himself, and being the fountain of all life to his followers. 

Disallowed—Rejected by the Sanhedrin, the official representatives of the nation and builders of the Church, and cast aside as a vile blasphemer; but chosen out of all possible stones by God, as in his sight the most perfectly fitted to be the foundation of the Church. 

Precious—Better, honoured, that is, with this high dignity.



Verse 5 

5. Lively stones—Rather, living stones, deriving their life from Christ. Every believer, by this reception of spiritual life, becomes like his Lord, and also enters as a stone into the spiritual house built upon Christ. 

Are built up—Rather, are being built up, by the Holy Spirit cementing believers with one another and with Christ. 

Holy priesthood—Rather, For a holy priesthood. They are God’s temple that they may be God’s priests, set apart and purified, for the purpose of offering up spiritual sacrifices. This is said, not of a distinct class, as of ministers, but of the whole body of believers. Offer up is the common word for presenting upon the altar; but the sacrifices are bloodless and spiritual, and offered under the influences of the Holy Spirit. First of all, is the sacrifice of ourselves and our entire existence; then follow our thoughts, words, actions, with the specific acts of thanksgiving, praise, prayer, mercy, and beneficence, for the Lord’s sake. It is significant that St. Peter omits all intimation of a sacerdotal order, with himself at its head, and all allusion to himself as of more importance in building God’s house than any of his brother apostles.



Verse 6 

6. Wherefore—Better, because. Isaiah 28:16. 

Zion—Jerusalem; not Rome. 

Believeth—Man’s essential part in the work of building. 

Confounded—Put to shame or disappointment, for Christ shall never fail him.



Verse 7-8 

7, 8. Precious—Rather, the honour. The argument is, since believing is the means of building upon Christ, the living stone, who is honoured (1 Peter 2:4) with the dignity of being the chief corner-stone, and since the believer shall not come to shame, the result to you, therefore, who do believe, is the honour of not being put to shame. In sharp contrast with this is the shame which befalls the unbelieving. 

Disobedient—The effect of unbelief. To this class, the stone rejected by the Jewish builders is become three things: 1. Notwithstanding their scorn, God has selected and made him the head of the corner. If, instead of building upon it, as they may, they carelessly pass it by, it becomes. 2. A stone of stumbling, to strike against to their hurt; and 3. A rock of offence, solidly fixed, dashing against which they fall and are injured. Shame, disgrace, and eternal ruin are their self-wrought calamities. 

Stumble—A better reading is, stumble, being disobedient to the word. 
Appointed—Surely not to the sin, but to the consequence of voluntary disobedience. God has laid down as a law that the wilful rejecter of Jesus and his doctrine shall perish.



Verse 9 

II. THE HIGH CALLING, DIGNITY, AND DUTIES OF THE NEW AND SPIRITUAL ISRAEL, 1 Peter 2:9 to 1 Peter 3:12.

1. The Christian Israel described, 1 Peter 2:9-10.

9. Its character is unfolded in a series of terms originally given to the literal Israel, and entirely applicable to the new and spiritual. 

A chosen generation—Isaiah 43:20. A race selected out of the world. 

A royal priesthood—”A kingdom of priests.” Exodus 19:6. Every believer is both king and priest. 

A holy nation—Exodus 19:6. Because called by a holy God. 

A peculiar people—Deuteronomy 7:6. A people for a possession, as absolutely God’s own. 

Show forth—Publish, by telling out. 

Praises—The infinite perfections, moral excellences, and wonderful grace of God. 

Darkness—The realm of ignorance, sin, and wretchedness. 

Light—The realm of knowledge of God and Christ, of holiness and bliss. They who have obeyed the gracious call, and made the blessed transition, are prepared to proclaim its glories to the world; and for this purpose are they thus separated to God.



Verse 10 

10. This citation of Hosea 2:23, slightly changed, is applicable alike to the recovery of apostate Jews in the prophet’s time, and the conversion to Christ of Jews and Gentiles.



Verse 11 

2. The conduct becoming among the heathen, 1 Peter 2:11-12.

11. Though a royal race, they are strangers, dwelling in a foreign land, and pilgrims, sojourners, (the “strangers” of 1 Peter 1:2,) on the earth; and, as such, they should adorn the religion they profess; 1. Negatively, by abstaining from all immorality; and, 2. Positively, by correct behaviour.

Fleshly lusts—Sensual, licentious desires. Whoever keeps away from these will surely abstain from their indulgence. Other things may injure spiritual life, but these wage war against the soul, as if drawn up in battle array for its destruction.



Verse 12 

12. Conversation—Conduct, behaviour, as in chap. 1 Peter 1:18. 

Honest—Good, becoming their holy profession. Justin Martyr says of himself, that he was led to believe the Christians falsely accused, by the apparent impossibility of people who lived so blamelessly being guilty of the unnatural vices imputed to them. So St. Peter exhorts these suspected and closely-watched brethren, to live so purely that their very detractors should, upon the closest scrutiny of their good behaviour, be led to glorify God, giving him praise and honour. 

Day of visitation—Whether in wrath or mercy, is not said; and the phrase is used in both senses. But only the latter fits the word glorify. See Luke 1:68; Luke 1:78; Luke 7:16; Luke 19:44; Acts 15:14. It points to a time of mercy and offers of grace to their convinced and awakened souls, which apostolic faith expected.



Verse 13 

3. Subjection to civil authority, 1 Peter 2:13-17.

13. Every ordinance—Rather, every human institution; here limited to civil government, which, though of divine authority, is framed, set up, and carried on by men. See notes, Romans 13:1-7. 

For the Lord’s sake— Not his command, which appears in 1 Peter 2:15; but out of regard to the Lord Jesus, whom you love, and should exalt in the esteem of men, giving no occasion for reproach by disobedience and insubordination. 

The king— Both Jews and Greeks gave this title to the Roman emperor.



Verse 14 

14. Governors—Presidents, proconsuls, and legates, appointed by the emperor, and sent out by him into the provinces. 

Punishment… praise— The end and duty of good government.



Verse 15 

15. The will of God—Namely, this subjection to rulers. 

Put to silence— Literally, muzzle, so as to stop their mouths. 

Ignorance—Habitual and general, as Wiesinger says, “having ever its mouth open rather than its eyes.” 

Foolish men—With the article, the foolish men who slanderously babble about them as evil doers.



Verse 16 

16. As free—Compare St. Paul in Galatians 5:13. Free, as being of the royal priesthood, the holy nation, and God’s own people, (1 Peter 2:9,) with the consciousness of superiority to a mere earthly life. But they might not therefore infer a freedom from obligation to obey earthly laws. The Jews were thus misled, claiming to owe allegiance only to God as their King, and stirring up rebellion against the authority of Rome. By a perversion of the true doctrine, this Christian freedom might become a pretext for sedition, and a cloak to cover gross wickedness. The Anabaptists in Germany, and the Fifth-monarchy men in England, in Cromwell’s time, furnish notable illustrations. 

Servants of God—Free, yet servants; bound to obey God, and therefore to obey those to whom he commands us to submit ourselves.



Verse 17 

17. Honour all—Rendering due regard to every man, whatever his condition; a general injunction to the blamelessness required in 1 Peter 2:12, followed by several specifications. Love is due to the whole body of Christian brethren. To God belongs fear, involving reverence and service. 

Honour the king—Both for his office’ sake and because God commands it, even though he be Nero.



Verse 18 

18. Servants—Domestic servants, but perhaps including all grades of service, from slaves to employees. 

All fear—The highest degree of respect and submission; easy to kind and considerate masters, but distasteful and difficult to the perverse and morose. Yet the obligation is the same in both cases.



Verses 18-25 

4. Patience of servants under ill-treatment, 1 Peter 2:18-25.

Servants, though free in Christ, and spiritually ennobled, might not indulge impatience and resentment toward their earthly masters, however tyrannical and brutal they might be.



Verse 19 

19. Is thankworthy—Literally, grace; meaning here, the fruit of divine grace. 

Conscience—A consciousness of God’s presence and precious comfort filling the soul.



Verse 20 

20. What glory—Surely no credit is due him who patiently endures deserved punishment for wrong doing; but patient endurance of gross and continued injustice is a lofty virtue. Men may scorn it as craven and pusillanimous; but with God, the righteous Judge, who reads the heart and knows the motive, it is an acceptable thing. 

Buffeted—Strokes with the fist and boxing of the ears were frequently given to servants and attendants.



Verse 21 

21. Were… called—To this patient endurance as a result of their call to follow Christ; and him they were called to follow whithersoever he might go, whether to the mount of transfiguration, where St. Peter found it good to be, (Matthew 17:4,) or to Gethsemane and Calvary. Philippians 1:29. The innocent Christ also suffered unjustly, and he suffered for us, which, with its other and larger benefits, furnishes a pattern for us to follow. A wonderful change has come upon the spirit of the apostle since his indignant cry at the bare suggestion of his Master’s suffering, “Be it far from thee, Lord; this thing shall not be unto thee.” Matthew 16:22. In no thought does he now more exult, save in that of the glory in which He will be revealed. 

For us—And so not for himself; pointing also to the vicarious character of his sufferings, more fully treated in 1 Peter 2:24. 

Example—Literally, a writing copy, set by a master, which his pupils are to imitate. It is a pattern of both personal innocence and patient submission.



Verse 22 

22. The constant, unvarying innocency of Christ, in both act and word, predicted in Isaiah 53:9, is testified to by his chosen apostle, who speaks of his own knowledge in almost the exact words of the prophet.



Verse 23 

23. His patience next appears. 

Reviled—Mocked, slandered, insulted, blasphemed. Yet for it all he had no reviling retort. Repeatedly, indeed, did he speak with severity, but never in revenge. 

Suffered—Spit upon, smitten, buffeted, scourged, crowned with thorns, crucified, killed.

Threatened not—Though he had power to destroy on the spot. 

Committed—Most commentators say himself, with our version; or his cause, with the margin; or his judgment, as Steiger; but a better answer, with Huther and Wiesinger, is the revilings and sufferings. These he turned over to Him that judgeth justly, and will properly reward those who inflicted them.



Verse 24 

24. Who… bare our sins—The for us, of 1 Peter 2:21, is now taken up, and it is further shown that our Lord’s sufferings were endured for us who have deserved to suffer, thus exalting both his character of well-doing and the example he has left us. 

Our sins—As acts of the sinner, they cannot be taken away except by preventing them before they exist; nor can they be assumed by, or transferred to, another; nor yet again will any moral effect flowing to us from Christ’s death, blot them from existence. Considered in relation to God’s law, they are transgressions, blameworthy, and drawing punishment after them. In taking upon himself the act of another, one assumes, not the act itself, nor the character of its performer, but the responsibilities and penalties which flow from it. So Christ took upon himself our sins. 

Bare—Rather, bore up, that is, on the cross. He took on himself the burden of our sins, a crushing load, truly, and as our substitute bore their punishment in his own body, thus expiating our guilt. See Isaiah 53:4; Isaiah 53:12. 

On the tree—One can hardly doubt that the apostle added these words from a recollection of Deuteronomy 21:23, and perhaps of St. Paul’s use of it in Galatians 3:13 : “Cursed is every one that hangeth on a tree.” God’s curse was upon sin, and Christ, our voluntary substitute, taking our sins on the tree, placed himself where the curse, with its heaviest strokes, fell upon him. The purpose of this great suffering was, that they for whom it was endured might be enabled to lead a holy life. 

Being dead—Rather, having died; being through the atonement delivered from their power. 

Righteousness—The new master, whom through the Holy Spirit it becomes possible to serve. 

By whose stripes—See Isaiah 53:5. The word here means the wale caused by the stripe. Thus these maltreated Christian servants see in their Saviour and Lord all that was endured by any of their class; the buffetings, the cross, as a mode of punishment for slaves, and the stripes, so frequently bestowed, but with the wide difference that his stripes were for the healing of their own wounds.



Verse 25 

25. Going astray—Rather, Ye were straying like sheep. See Isaiah 53:6. A stray sheep, lost in the wilderness or mountains, without pasture or protection, and exposed to wild beasts and destruction, figures forth the wretched condition of men astray from God and holiness. Such had been the condition of these servants: but now they were returned, and had found Christ a Physician to heal them, a Shepherd to lead and feed them, and the Bishop, the watchful overseer, caring for their souls as a shepherd cares for the sheep.

03 Chapter 3 
Verse 1 

5. Duties of wives, 1 Peter 3:1-6, and husbands, 1 Peter 3:7.

1. Likewise—On the principle laid down in 1 Peter 2:18. 

Ye wives— The same precept is found in Ephesians 5:22; Ephesians 5:24, and Colossians 2:28, yet not with the reason here assigned. That the husband does not obey… the word of the gospel, constitutes no exception to the rule of subjection, but is rather a special ground of its obligation, in order that he may be won to Christ by the powerful argument of the wife’s holy and obedient conduct. 

Without the word—Not, as Alford, the wives’ word, in preaching to or exhorting them, but, as before in the verse, the word of the gospel, the preached word, which had not yet won them to faith in Christ.



Verse 2 

2. Readiness for a suitable defence of their faith, 15, 16.

Be ready—For an account to men, while thus having supreme regard for Christ. 

Always—No exception as to time. 

An answer—An apology, in the old sense of a defence of what is true, with a refutation of objections. St.

Paul’s speech before Agrippa (Acts 26) is a masterly specimen. 

Every… asketh—Honest inquirers should receive instruction; cavillers and revilers are entitled only to silence. Matthew 7:6; Matthew 27:12. But probably magistrates are especially meant. 

A reason—An intelligent, rational account. The Romish response of “I believe because the Church believes,” is thus repudiated beforehand. 

Of the hope—That is, of eternal glory, involving the basis of truth in fact and doctrine, upon which it rests. The answer thus became a defence of Christianity itself, seldom, indeed, with the learning and power of a St. Paul, a Justin Martyr, or a Tertullian, but always with intelligence and reason. 

Meekness—With clearness and firmness, but (so the oldest MSS. read) with modesty in speech and bearing, and not with insolence or arrogance. 

Fear—Due respect to the interrogator.



Verse 3 

3. Whose adorning—The same principle is now extended to the ornamentation of the person; and though wives are directly addressed, the precept has a general application. Three specifications of the outward are mentioned, in which the real adorning should not be sought, and that not in forbidding, except as instruments of vanity, and as things in which they prided themselves. It is not said that gold should not be worn; but that the true adornment does not consist in that, but in something higher and better. 

Plaiting the hair—Braiding and wearing it in knots, and variously intertwining it. Ancient medals and sculptures exhibit excesses of this kind, and other ancient writers than Christian describe them. 

Wearing of gold— Golden ornaments, particularly such as are put round the head, neck, arm, leg, or finger. 

Putting on of apparel—For the gratification of pride and vanity.



Verse 4 

4. The hidden man of the heart—This is the true adorning, which should be most eagerly sought and highly prized, and to which all other should be subordinate. It is further described as consisting in the ornament of a meek and quiet spirit, which is not corruptible, as gold, apparel, and even the body itself are. Such an ornament is not possible for her who lives only for the world and display. In God’s sight, who looks upon the inward, not the outward, it is very precious.



Verse 5-6 

5, 6. The holy women—Particularly the wives of the patriarchs. 

Trusted in God—Better, hoped in God: believing and serving him, and looking for the fulfilment of his promises. They are adduced as illustrations of the adorning with gentleness and calmness of spirit, which was especially manifested in the matter of subjection to their husbands. Notably, Sarah, the Princess and Mother of nations, (Genesis 17:15-16,) showed it in her obedience to Abraham, indicated in her calling him lord.

Genesis 18:12. So considerate Greek and Roman wives used the equivalent κυριος and dominus. 
Whose daughters ye are—Literally, whose children ye become, in possessing her spirit. 

As long as—Setting forth two points of resemblance of the daughters to the mother. 

Do well—Like her, hoping in God, as one of the holy women. 

Not… amazement—Literally, fearing no fear. Commentators, ancient and modern, have been sorely perplexed by this difficult clause. The word πτοησιν signifies fear, terror, trepidation, and may refer to either the emotion or its external cause. The meaning is to be found in the spirit of Sarah’s obedience, the second point of the daughters’ resemblance to her, which the apostle is inculcating as the true ornament. It is the calm, undisturbed, tranquil spirit, and not a slavish one; loving and trustful, and not afraid of the husband as an object of terror or apprehension.


Verse 7 

7. Ye husbands—A correspondent command is now laid upon the husband, requiring for the wife considerate and Christian treatment as his spiritual equal, although physically weaker than he. 

Dwell with—The word means, primarily, a living together in the same house, and here in the marriage relation. 

According to knowledge—Wisely, reasonably, and not arbitrarily, as lording it over them. 

Giving honour—Reverent regard and respectful treatment. 

Weaker vessel—More delicate and fragile in structure, and therefore demanding the greater consideration. The bottom idea in the word vessel is, a work; it then comes to include the human body as a piece of God’s workmanship. Man is a weak vessel, and easily damaged; woman is a weaker one. Her mental or moral strength is not referred to. 

Heirs together—An additional and higher reason for honour to the wife. We prefer the pointing of Tischendorf and Alford, which gives the rendering: Dwell according to knowledge with the wife as with the weaker vessel, giving honour as to those who are (not only your wives, but) also fellow heirs (with you) of the grace of life. Thus reading, the apostle enjoins (1.) Considerateness for the wife, because of her comparative physical weakness; and, (2.) Honour for her because she is an heir with her husband to the gift of life. 

Not hindered—Only on the ground thus laid down can there be union in the prayers of husband and wife. Disagreements, disrespect, and the ill feelings thence resulting, are destructive to united prayer, and, indeed, to all prayer.



Verse 8 

6. General Counsels, 1 Peter 3:8-12.

8. Finally—Not as if closing the epistle, but presenting a few things summarily. 
One mind—Of the same sentiment and affection. 

Having compassion—Sympathizing with, whether in sorrow or joy. 

Love as brethren—Literally, brotherly-loving. 
Pitiful—Tender-hearted, compassionate. 

Courteous—Benignant, kind. But the best ancient MSS. and Versions read humble-minded.


Verse 9 

9. With such habits of soul, acts contrary to them, as those next named, are easily avoided. Neither the evil deed nor the railing word must be retaliated. See 1 Peter 2:23, in the example of Christ. 

Blessing—This word is not a noun. The apostle means blessing them who injure and revile us. So taught our Lord. Luke 6:28. 

Thereunto—The blessing of enemies. 

Inherit—In the day of judgment. See our notes on Matthew 25:34.



Verse 10-11 

10, 11. The counsels just given are fortified by a citation from Psalms 34:15-17, nearly verbatim, from the Septuagint. He…
love life—He that loves to live, and resolves to make his life happy and prosperous, must heed these rules: (1.) Refrain from insolent, slanderous, false, and deceitful speech; (2.) Abstain from action that is wicked or injurious to others; (3.) Do the good and right thing; (4.) Seek peaceful relations with all men, and strenuously endeavour to secure them.



Verse 12 

12. For—Besides the natural tendency of this course, God watches over such persons with open, observant eyes, and his ears are turned toward their prayers, as though he were careful to lose no word or sigh. On the other hand, his face, much more than his eyes, is upon ( επι in both cases) evil doers, so that while he will surely bless and defend the righteous, it is his fixed, unalterable purpose to punish the wicked. This, which is fully expressed in the Psalm, is here left to be inferred from the difference in God’s treatment of different characters.



Verse 13 

III. THE BEARING PROPER FOR CHRISTIANS UNDER PERSECUTION, 1 Peter 3:13 to 1 Peter 5:14.

1. The blessedness of sufferers for righteousness, 1 Peter 3:13-14.

13. Who… harm you—The general experience of the world is, that good and benevolent men need anticipate no injury from the malice and violence of the wicked. “Justice,” says Plato, “causes concord and friendship.” Yet there are exceptions, as the next verse allows and experience proves. The word μιμηται, imitators, is used in six other places in the New Testament, and in every instance is connected with a person who is to be followed, or imitated. It should be so here; and we would then read, if ye be imitators of him that is good, namely, of the Lord Jesus Christ. The authority, however, is strong for ζηλωται, zealots, which Tregelles, Alford, and Wordsworth adopt.



Verse 14 

14. Suffer for righteousness’ sake—St. Peter drops the harm for the milder suffer, which, in the case supposed, is a blessing rather than an injury. The probable reference is to anticipated persecutions by authority of the magistrates. These were part of the inheritance on earth. Mark 10:30. 

Happy—The Greek is the blessed of our Lord’s beatitudes, the eighth of which is clearly alluded to. Matthew 5:10. In the dungeon and in the flame they would be happy, or, which is more and higher, blessed, in their innocence, in their Lord’s approval, and in the reward of eternal joy. 

Terror—Used objectively, and pointing to attempts by threats to frighten them into apostasy. 

Neither be troubled—Be agitated by no fears or apprehensions.



Verse 15 

15. The Lord God—The proper object of fear, as opposed to terror. The passage is from Isaiah 8:12-13. Tregelles, Tischendorf, Alford, and Wordsworth read Christ for God, the last two translating “sanctify Christ as the Lord.” But it is rather Christ who is the Lord, the Lord Christ, whom they are instructed to sanctify. Enthrone him in your hearts for life and for death; and in alarm and danger he shall keep you in quietness and rest. The passage is proof of the Godhead of Christ.



Verse 16 

16. A good conscience—A consciousness of rectitude. The correct life agreeing with the spoken defence would powerfully tend to make all calumniators ashamed. 

In Christ—St. Peter’s idea of good conduct is far higher than a mere worldly, dead morality. It centres in Christ; and in personal union by faith with him the believer lives, walks, and acts.



Verse 17-18 

3. The excellence of suffering innocently stated, and illustrated in the suffering and triumph of Christ, 1 Peter 3:17-22.

Better—It is infinitely preferable that, if suffering befalls, as it most likely will, it be on account of a godly life rather than for crime. This is an axiom in Christian ethics. If the will—Literally, if the will of God should will, (the former being the will itself, the latter the will acting,) that is, for high reasons, for the sake of either themselves or his cause, to place them where suffering would ensue.



Verse 18 

18. Christ also—As well as yourselves. 

Once—Once for all; perhaps also intimating that their suffering might be in like manner, once, or at least that soon they would look back upon it in that light. 

Suffered—On the cross, freely, voluntarily, doing the will of God, and for no fault of his own. 

For sins—On account of, or in relation to, sins, that is, in expiation of them. The preposition περι, for, radically signifies around, in the relation of circumference to centre, the action being from above. (See Curtius, 466, 5.) It represents Christ throwing himself down upon and around sins in such a manner that the falling curse of the broken law would surely strike him. In the Septuagint, περι αμαρτιων is used more than sixty times to represent sin-offerings. Its use here shows that Christ made atonement for sins, by suffering in the stead of those for whom he offered himself a sacrifice. 

The just—Rather, A just person for unjust persons; one righteous man for a world of the unrighteous. The terms just and unjust express a relation to law, and are exact opposites. Christ, the innocent and guiltless, died as a condemned criminal in the stead of the wicked and guilty. The preposition υπερ, here rendered for, is used to represent a bending over one to protect, defend, and avert injury. (Winer, 47, 5, 50.) Christ did this by letting the injury fall upon himself, interposing between the stroke of justice and the sinner, and receiving in his own person, in the stead of the guilty, a suffering on account of sin. This, surely, was most blessed suffering in well doing; and his followers may well take courage to suffer patiently in his cause. But a still more glorious view is presented, showing the intent of this suffering. 

That he might bring us to God— Does this mean that he might bring us, after the final judgment, together with himself into heaven? Or, that he might bring us into a state of reconciliation and communion with God in this world? Dean Alford, quoting Bengel, adopts the former view, as though it were the only possible one; and it evidently accords with his interpretation of what follows. It is true that Christ will bring all saved souls to heaven; but it does not seem to be taught here. We prefer the second view, as bringing the death of Christ into close connexion with its results, as in 1 Peter 1:3; 1 Peter 1:21; 1 Peter 2:24; Colossians 1:21, and elsewhere. It also precisely accords with the use of the noun προσαγωγη, access, in Romans 5:2; Ephesians 2:18; Ephesians 3:12; and, further, sustains the parallel in 1 Peter 2:21. Indeed, it is what our Lord said, (John 12:32,) that if he were lifted up he would draw all unto himself. 

Being put to death—Aorist: Having been put to death. The participles θανατωθεις and ζωοποιηθεις are connected with bring us to God, as explanatory of the means whereby we, unjust, alienated, and afar off, are brought into peace with him. Besides the antithesis between them, there is another between σαρκι and πνευματι. The clause literally reads, put to death indeed in flesh, but quickened in, or by, spirit. As to put to death, there is no difficulty. 

Flesh—If this word means Christ’s body, then spirit must mean his human spirit, which, as we shall see, the word quickened will not allow; yet the assumption that as only the body died, σαρξ must perforce signify body, has led to the wildest vagaries in both interpretation and theology. The word is a common one to designate our Lord’s entire humanity, embracing both body and soul. “The Word was made flesh.” John 1:14. “Of his loins according to the flesh.” Acts 2:30. “Of the seed of David according to the flesh.” Romans 1:3. “In the likeness of sinful flesh.”
Romans 8:3. “God was manifest in the flesh.” 1 Timothy 3:16. “Jesus Christ is come in the flesh.” 2 John 1:7. Compare John 17:2; Acts 2:17; Romans 3:20; Ephesians 2:15; 1 Peter 1:24; 1 John 4:2, for a similar use of the word. Christ was put to death as a man. Death dealt with him as with any other man, separating, in the usual way, the soul from the body, and subjecting him to all the conditions of dying. No reason appears, therefore, for a specific statement that he died in his body, leaving as true in his special case the universal fact that the spirit did not die. The meaning, then, is, he was put to death in his human nature. 
Quickened—The word so translated is used in eleven other places in the New Testament. In seven, John 5:21, (twice;) Romans 4:17; Romans 8:11; 1 Corinthians 15:22; 1 Corinthians 15:36; 1 Corinthians 15:45, it refers to the resurrection of the dead; in three, John 6:63; 2 Corinthians 3:6; Galatians 3:21, to giving spiritual life; and once, 1 Timothy 6:13, to God as the life-giver. In every case it means to make alive, to give life where it before had ceased to be, or had not been, which, indeed, is the exact signification of the word. Those expositors who understand by πνευμα the human spirit, are compelled here to invent new definitions for this word. Some, like Steiger and Bloomfield, understand preserved alive, which the word never means; and which would only make St. Peter record a fact common to all who die, as a singular phenomenon in the case of Christ. Wordsworth says, “His human spirit, being liberated by death from the burden of the flesh, acquired new life by death; it gained new powers of motion,” etc. This is undoubtedly true, and no less universally true of all souls on their escape from the body; but the word never means an increase of life where life already exists. Alford correctly insists that the word means “brought to life;” but he explains, Christ “ceased to live a fleshly mortal life, began to live a spiritual resurrection life,” which, true enough as to the first half, has no foundation in fact for the second half until the morning of the third day. The plain and necessary meaning of quickened is, that something pertaining to our Lord, which had once lived, was restored to life, or that something that had never lived was brought into being and connected with him. Of the latter we have no intimation, and the former was realized in his resurrection from the dead. Any other meaning destroys the antithesis. 

The Spirit—This refers (1) to our Lord’s human spirit, (2) to the Holy Spirit, or (3) to his divine nature. As to the first, the human spirit of Christ had not died; it, therefore, was, not made alive. Doubtless on its emancipation from the body by death it became more free and untrammelled; but neither this nor any supposed change in the mode or sphere of its existence fulfils the condition required in made alive. It follows that spirit is not the object of the participle quickened. Nor had Christ’s human spirit any power to raise him from the dead, which, as we have seen, quickened signifies. (2.)

It would not be dogmatically erroneous to understand the word of the Holy Spirit, although no express passage ascribes the resurrection of Christ to him. For, though God raised him from the dead, it is a well-known truth that God’s works are wrought by the Holy Ghost; and we are taught that Christ “cast out devils by the Spirit of God,” (Matthew 12:28;) gave “commandments unto the apostles through the Holy Ghost,” (Acts 1:2;) and by his Spirit inspired the prophets, chap. 1 Peter 1:11. But, (3.) we prefer to understand Christ’s divine nature, partly because it fills out the contrast, and partly because whatever is done by the Holy Spirit is in reality his work. Thus he will raise believers at the last day, (John 6:40; John 6:44; John 6:54;) but St. Paul teaches that it will be done by the indwelling Holy Spirit in them. Romans 8:11. This rounds out the double antithesis: put to death indeed as to his human nature, but made alive by his divine nature. It is urged, (as in Lange,) as a grammatical objection to this view, that the two datives are evidently parallel, and must have the same sense. The reply is, that this is a begging of the whole question that compels quickened to take a meaning which it never has; and that the true rule is, that the force of the datives is fixed by the meaning of the two participles. The resurrection is referred to again in 1 Peter 3:21, but in another connexion and for another purpose, namely, to show how baptism saves; and, besides, it is too remote for the present inquiry as to how the suffering of Christ brings us to God. Our Lord was put to death, and thus made atonement, but his dying simply expiated sin. As God-man he was dead; and, though his human soul still lived in union with his divine nature, while held in the bonds of death he was powerless to apply the benefits of his dying. By his resurrection he became “Lord both of the dead and living,” (Romans 14:9,) and won that power. An exact parallel is, “Was delivered for our offences, and was raised again for our justification.” Romans 4:25. Thus St. Peter and St. Paul agree.



Verse 19 

19. By which—Better, In which, namely, his pre-existent divine nature. 

He went—Literally, having gone. Alford supposes local transference and personal preaching; but the case is parallelled in Ephesians 2:17, “And came [by the Holy Spirit] and preached [through the apostles] peace to you which were afar off, and to them that were nigh.” So Christ went by the Holy Spirit, and preached, through Noah, to the antediluvians. He is the Jehovah who sent his Spirit to do his office of awaking to repentance the ungodly of that generation, (Genesis 6:3,) and to speak through Noah. 

Preached—This is not ευαγγελιζω, the ordinary word for preaching the gospel, but κηρυσσω, to proclaim as a herald, to publish, to announce, to preach. It is used sixty times in the New Testament, and in every instance what is preached or published must be sought in the context. It never, in itself, means to preach the gospel. 

The spirits in prison—The disembodied spirits of men who had been disobedient… in the days of Noah, and were in prison at the time when St. Peter wrote. The object is to identify the men to whom Christ preached; and they are spoken of as they were at the time, not of the preaching, but of this identification. The word prison is always used in a bad sense, and denotes the department of hades in which the wicked are shut up, 2 Peter 2:4; Judges 1:6; Revelation 20:7. To these persons, when on the earth, Noah, “a preacher of righteousness,” (2 Peter 2:5,) under the inspiration of the Spirit of Christ, preached the law of repentance and godly living for a hundred and twenty years, and preached in vain. That the apostle never dreamed of them as enjoying in their prison a second day of grace, is plain from his mention of them as, like the fallen angels, a specimen of those who are reserved (guarded in prison) unto the day of judgment, and a proof as well of the certain perdition of the ungodly, 2 Peter 2:4-9. The purpose of this digression was to show that the Christ who suffered and rose again, strove, in the earlier ages of the world, to bring men to God, as well as in the days of his passion; and, perhaps, also, as Wordsworth suggests, to confute the notion of certain heretics that the God of the Old Testament was less merciful than the God of the New.

This passage has received very various interpretations, from Augustine downward; but the weight of interpretation seems to accord with that above given. The descent into hell, with its object, some have thought they found here; and the theories thence resulting very widely differ. Some hold that Christ entered paradise and triumphantly announced his completed redemption; others add to this, the release of the Old Testament saints; some hold that he went to Tartarus as conqueror and judge, denouncing condemnation upon the ungodly there confined; others, that, as redeemer and judge, he preached to both the good and the bad; and others still, as Alford, Fronmuller in Lange, and Wordsworth, that he preached the gospel of salvation to the ungodly antediluvians; the last insisting that it was a unique case, and not repeated or continued, and the first, that it is continued to others who die impenitent. Upon this we remark:

1. That Christ “descended into hell,” (hades,) though not directly asserted in this passage, nor other scripture, appears plainly from the use of Psalms 16:10 by St. Peter in Acts 2:27-31. That his human soul, released from its connexion with the body by death, entered the world of departed spirits, as do the souls of all men, and was subject to all the laws and conditions of that world until the third morning, is a true doctrine. But let it not be made to carry what does not belong to it. The one important point in it is, that the soul of Christ did not remain in that world, but on the third day came forth for the resurrection. Yet, be it remembered, our Lord was in paradise, the blessed side of hades, whither the penitent thief accompanied him, as was promised on the cross.

2. Of Christ’s employment in that world we have no intimation, unless in the present passage, which our interpretation, necessitated by the force of the word quickened, forbids. He entered that world as do other men, with the humble, prayerful cry upon his lips, “Father, into thy hands I commend my spirit,” (Luke 23:46,) and with the limitations of a man, as he had passed his whole earthly life. That saints and angels welcomed him as personally, though not yet officially, victorious, and that he partook of a higher bliss than when on earth, we can well believe. But not even his human soul could bridge over the awful, impassable gulf between paradise and the prison-house of hades, of which Father Abraham said to the rich man, “They which would pass from hence to you, cannot; neither can they pass to us, that would come from thence.” Luke 16:26. This is one of the inexorable laws of the realm of the dead, which some of the above-mentioned theories forget when they imagine Christ’s human spirit crossing to preach to the lost, or the lost accepting salvation and passing the “great gulf” into paradise, which our Lord himself, in the words cited, declares impossible.
3. If Christ, in person, preached in hades to the antediluvians there imprisoned, by the well-known law, exceptio probat regulam—the exception proves the rule—the specification of the persons to whom he preached, namely, the disobedient of Noah’s time, excludes all others from the message. This view suggests at once most serious difficulties. Why preach to the antediluvians of Noah’s time, whom St. Peter classes with fallen angels and Sodomites, reserved unto judgment, (2 Peter 2:4-9,) and not to all antediluvians? and, indeed, why to antediluvians alone, and not to all who have died disobedient? How should the selection be so effected as to exclude others from the hearing? What was the nature of the proclamation? Was it a message of wrath or of mercy? If salvation was offered, why to those particular sinners who had so persistently sinned against light and long-suffering, to the exclusion of all other sinners? And what would be the judgment of those excluded upon the partial goodness which made so limited an offer? These are pertinent questions that should be answered before the theory is accepted.

4. These representations of Christ entering the world of spirits as a triumphant conqueror, and there doing the work of judge and saviour, overlook the important fact that he was still in his state of humiliation. “Being found in fashion as a man, he humbled himself, and became obedient unto death, even the death of the cross.” Philippians 2:8. He had voluntarily gone down to the lowest depths of self-humiliation in his death on the cross, and there he remained until the moment of his resurrection, the beginning of his exaltation. Death was conqueror, and still held him in its grasp. The shame of the cross was upon him. The curse which he took upon himself had crushed him in the sight of the universe; and he still lay under it where he fell. The atonement, in itself, was complete in his dying; but, however exultingly the wonderful story, soon to be made glorious, might be told in paradise, its application, and the proclamation of it as an accomplished and valid fact, required the precedent deliverance from the curse by the resurrection. Only so, as it seems to us, was the “all power” (Matthew 28:18) won to authoritatively condemn as judge, or to offer mercy as redeemer. Then, indeed, was he Conqueror and Lord; and with an authority to be gainsaid by none, his salvation could thenceforth be preached. Some, indeed, hold that his preaching in hades was after his resurrection; but not even that view can remove the difficulties, nor can it be gathered from this passage.

5. The doctrine here dissented from is contrary to the whole tenor of Scripture, which confines its offers of salvation to the present life, and connects the decisions of the final judgment with the characters and acts of men as they are in this world, and not as they may be formed after death. See Matthew 7:21-23; Matthew 10:32-33; Matthew 25:31-46; Mark 8:38; Luke 16:25-26; Romans 2:6; 2 Corinthians 5:10; Hebrews 9:27; Revelation 2:10. An interpretation which is at war with the analogy of faith cannot be safe or true.



Verse 20 

20. Disobedient—They disbelieved the preaching of Noah, and disobeyed his calls to repentance. 

Waited—Literally, was waiting; and it continued to wait for their repenting through a hundred and twenty years, when the end came. 

Few—Only eight; very few compared with the vast number that might have escaped. 

Were saved—From destruction by the flood, by means of the water which bore up the ark.



Verse 21 

21. The like figure whereunto—Better, Which, in its antitype. The water of the flood is the type, the thing prefiguring; the water which becomes baptism is the antitype, the thing prefigured. Noah, believing and obeying, (Hebrews 11:7,) was saved by the type; us, believing and obeying, baptism, the antitype, is now saving. But the apostle is careful to assure us that baptism saves, not by a mere external application of water in cleansing the body, not the putting away of the filth of the flesh, but symbolically, representing the cleansing of the soul. “Baptismal regeneration,” therefore, can be only a symbolical regeneration. 

The answer—The response of the soul consecrating itself to God, and earnestly seeking toward him for salvation. The word means both inquiry and answer, and is used for the examination of candidates for baptism. The following is a very early formula: “Dost thou separate thyself from Satan?” “I separate myself.” “Dost thou devote thyself to Christ?” “I devote myself.” The answer then would be (see Bloomfield) the promise to live righteously and holily, so as to have a conscience void of offence toward God. This is the literal “regeneration.” 

By the resurrection—The risen Christ, with the Holy Spirit, baptizes and saves spiritually and really, and gives efficiency to baptism with water to save symbolically.



Verse 22 

22. Gone into heaven—At his ascension, to take his place as crowned King, to send the Holy Spirit, and to exercise kingly power in bringing men to God. 

The right hand—The place of highest honour, to which God exalted him. See notes on Acts 12:55, and Romans 8:34. 

Made subject—To him, the glorified God-man, as supreme Lord. Whether, as Steiger considers, the authorities be reigning authorities, and the powers acting powers, we know not. But see notes on Romans 8:38; Ephesians 1:21; and Colossians 2:15.

04 Chapter 4 
Verse 1 

4. Christ’s example, also, of holiness to be followed, 1 Peter 4:1-6.

1. Christ hath suffered—1 Peter 3:18. 

Arm yourselves—As a soldier called to a warfare. 

The same mind—The same thought and purpose of suffering innocently and in God’s cause, that Christ manifested. 

For— Some understand this clause, of the believer’s identification with Christ in his suffering and death, as in Romans 6:7-11, and Galatians 2:20. But this is too Pauline for St. Peter’s style of expression; and, besides, the words hardly admit of it. Referred to Christ himself, it states, as a fact, the rest from sin that followed his suffering, and presents a valid reason for the arming, namely, that they, having the same purpose, should likewise have no more to do with sin.



Verse 2 

2. That… live—Rather, so as no more to live; this the end in arming. 

Lusts of men—Making, not the base desires of ungodly men their law, but the will of God, and his will alone, for the rest of their earthly life.



Verse 3 

3. The will of the Gentiles— βουλημα, in contrast with θελημα, will of God. The latter has more of authority, the former is here more expressive of strong desire, which the Gentiles would persuade Christians to follow again as before conversion. But the apostle tells them, sufficient is the time past to have wrought that which they would have you still do, and may try to compel you to do. 

When we walked—The habitual Gentile conduct. The passage shows those addressed, even if Jews, had been liable to Gentile vices. 

Lasciviousness—Unbridled conduct; a general term, with its particulars following. 

Lusts—Sensual impurity. 

Excess of wine—Swillings of wine; beastly drunkenness. 

Revellings—Night carousals; going, after supper, into the streets with torches, frolic, and drunken songs. 

Banquetings—Drinking bouts. 

Abominable—Lawless. All idolatry is against God’s law; but in this connexion, doubtless, are included the obscene and filthy practices at many of the idol feasts.



Verse 4 

4. Think it strange—Are surprised at the strange sight of men who are not rushing with them into the same sink of debauchery. 
Speaking evil— Literally, blaspheming: railing at them for their singularity, and slandering them as enemies of society; abusing Christianity for requiring a different life, and reviling the Christ whom they served. It was natural that these heathen should thus vent their vexation; ungodly men sometimes do the same thing now.



Verse 5 

5. Give account—Since these profligates and revilers must render an account to Christ, his maligned and suffering people may safely leave their vindication in his hands, following his own example, 1 Peter 2:23. 

Ready to judge—The blessed side of Christ’s readiness for his second advent, St. Peter sets forth in his speech in Solomon’s porch. Acts 3:19-20. And he is, on his part, fully prepared to take his seat on the judgment throne, as he has ever been since the apostle wrote. Not the nearness of the event, but its certainty, is intended. 

The quick and the dead—It obviates no difficulty to take these words figuratively. They must, we think, be taken in their usual sense, as in Acts 10:42, Romans 14:9, and 2 Timothy 4:1, meaning those who are living when Christ comes, and those who are then dead.



Verse 6 

6. For—That the dead are to be judged, is the particular statement, the reason for which is now to be assigned. 

For this cause—In view of the judgment. We agree with Alford that dead, here, is, as in 1 Peter 4:5, the physically dead, and not, as Wordsworth, the “dead in sins;” but he is in error in holding its equal comprehension in both verses. For in 1 Peter 4:5 it is universal; in this verse we are told, (literally,) it was evangelized to deads—that is, that part of all the dead (note on Luke 20:35) to whom the gospel was preached, saying nothing of that part to whom it was not preached. We reject the view of Alford and others that the reference is to a preaching of the gospel to men after death, which is nowhere taught in Scripture, and contradicts its whole tenor. The plain meaning is, that the gospel was preached to men when living, who are now dead, just as it would be perfectly correct to say that it was preached to saints in glory, or to souls that are in perdition; meaning, that it was preached to them when here on the earth. The aorist shows its cessation. We think, moreover, that judged, in both verses, must refer to the same judge and the same judgment-day. This sweeps away a whole class of expositions. 

Judged according to men—The gospel is preached to men with reference to, and for the sake of, their living holily, and being prepared for the judgment. They who are dead when Christ comes, will be judged according to men who are still in the flesh, that is, as surely, and upon the same righteous principles, as they will be who are living at his advent. 

Live according to God—A true, spiritual, and holy life in this world, and a life of glory in heaven, even such a life as he requires and gives to all who obey his gospel.



Verse 7 

5. The coming end of all things, enforcing this law of holiness, 1 Peter 4:7-11.

7. The end of all things—Absolutely, in the final consummation. To refer this to the destruction of Jerusalem, with Dr. Clarke and others, assumes an unlikely interest in that event on the part of those to whom St. Peter is writing, and furnishes no proper basis for the exhortations which follow. 

At hand—Not in time, but in the apostle’s vivid conception of eternal realities. He has himself given us the divine arithmetic by which he reckons, (2 Peter 3:8, where see notes;) and the Holy Spirit, under whose inspiration he wrote, well knew that it was not literally near, and did not inspire him to write an untruth. Practically, to every man that end is very near, and it becomes us to walk daily with it in view. 

Sober— Self-restrained. 

Watch—So as to have the habit of prayer. The three belong together. These counsels are for personal life.



Verse 8 

8. As to social relations, first of all stands intense love one for another. See notes on 1 Peter 1:22-23. 

Shall cover—Rather, covers, as with a mantle. 

Sins—Not our own, but those of our brethren; their faults and offences, which love overlooks and forgives, reversing the too human rule of leniency for self and strictness for others. The Romanists vainly hold the apostle as meaning that deeds of benevolence to the poor procure pardon of sin, for, as Luther rightly says, “Faith only can cover sin for thee before God.”



Verse 9 

9. Hospitality—As would often be necessary toward those who might be driven from home, or otherwise suffering. 

Without grudging—Not murmuring at the cost or trouble.



Verse 10 

10. So also in the exercise of supernatural gifts, referring to the charisms bestowed upon the primitive Christians, though doubtless including God’s gifts of a temporal character. 1 Corinthians 12:4-11; 1 Corinthians 12:28. 

As good stewards—Put in trust, for the Lord’s gracious purposes, with the precious gift, to be used for him in doing good to others, and not for one’s own personal and selfish ends. The rule is, according as every man hath received, and applies to the use of our talents, money, influence, and whatever God has given.



Verse 11 

11. Now follows a pair of specimens of the gifts just mentioned. 

If… speak—As a teacher, preacher, or exhorter. 

Oracles of God—As communications of God’s doctrines, and not the speaker’s own. In Romans 3:2 the phrase means God’s revelations in the Holy Scriptures, and, for us, it has here the same practical import. 

Minister—The reference is not to the deacon distributing church alms, but to any service which one brother might render to another out of his own means. 

The ability which God giveth—This, no more and no less, is the rule for the Church of all ages, and the measure of every man’s duty in the kingdom of Christ. Romans 12:6-8. The apostle, perhaps, had in mind our Lord’s parable of the talents. Matthew 25:14-30. 

God… glorified—As he will be by such an entire consecration and employment by every man of his gift in doing all possible good to the souls and bodies of men. 

To whom—Christ; for to him as Mediator belongs the glory of all good gifts bestowed and of their right use, and the power that empowers for doing good.



Verse 12 

12. Think it not strange—Be not surprised. The heathen were surprised (1 Peter 4:4) at the life of Christians, but Christians need not be at persecution by the heathen. 

Fiery trial—The word means a burning, a being on fire, and the trying of metals by fire. It may mean here an actual suffering by fire, though perhaps only some severe trial which would be as if by fire. Bloomfield thinks there is an allusion to the questio, a torment by fire. 

Try you—See notes on chap. 1 Peter 1:7. The Greek shows that those addressed were then passing through trials, but the whole passage points to an increase in their severity. The Neronian persecution began A.D. 64.



Verses 12-19 

6. Special consideration of the persecution then imminent, with warnings as to the conduct appropriate, 1 Peter 4:12-19.

Returning to the general subject introduced at 1 Peter 3:13, the apostle reminds his readers that (1) they should expect to share Christ’s glory as well as his sufferings, 12, 13; (2) they should see to it that their sufferings are really for his sake, and not for crime, 14-16; and (3) that they will know but the beginning of God’s judgments, the terrible weight of which will fall on the ungodly, 17, 18.



Verse 13 

13. Rejoice—Habitually. 

Partakers of—In actual bodily sufferings for Christ’s sake, thus identifying them with him. Then, at the time of the revelation of his glory, (1 Peter 1:7; 1 Peter 1:13,) in the day of judgment, they will “also reign with him.” 2 Timothy 2:12. 

Be glad—Better, rejoice.
The first rejoice is in sorrow and pain: this is with triumphant exultation.



Verse 14 

14. Reproached—Railed at and assailed with opprobrious epithets. The apostle doubtless alludes to our Lord’s words in Matthew 5:11. 

Happy—Blessed. See notes on 1 Peter 3:14. 

The Spirit—The Holy Spirit, who rested on Christ, resteth upon you, filling your souls with glory and the presence of God. A blessed compensation truly for the patient endurance of unmerited reproaches. 

Evil spoken of—On the part of the persecutors Christ is blasphemed; on the part of the reviled Christians he is glorified.



Verse 15 

15. Their sufferings must be for the name of Christ. To emphasize this, the solemn charge follows to see to it, for the sake of both themselves and the cause, that none suffer, bodily or by reproach, for any wicked crime. 

An evil doer—Guilty of misdemeanour. 

Busybody… matters—The admonition is good, taking the ordinary view of it. Robinson defines, an overseer of other men’s matters; perhaps an indiscreet zealot against heathen manners and customs. But as the apostle is specifying offences against civil law, it seems better, with Lardner and others, to understand it of political busybodies, or factious, seditious persons. How faithfully this injunction was heeded by the early Christians may be estimated from the testimony of Pliny’s letter to the Emperor Trajan, some forty-five years later. After saying that they were charged with no other crime than the being Christian, he adds: “They affirmed that the whole of their fault or error lay in this—that they were wont to meet together on a stated day before it was light, and sing among themselves alternately a hymn to Christ, as to God, and bind themselves by an oath, not to the commission of any wickedness, but not to be guilty of theft, or robbery, or adultery; never to falsify their word, nor to deny a pledge committed to them when called upon to return it. When these things were performed it was their custom to separate, and then to come together to a meal which they ate in common.”



Verse 16 

16. If… Christian—The epithet is found in only two other places, Acts 11:26; Acts 26:28. It seems to have at this time become the common name applied in heathen communities to the followers of Jesus, but always with contempt and scorn. Still, it does not appear to have been adopted among themselves. The apostle exhorts that if any one of them is accused of being a Christian, however much it may bite or sting, he be not ashamed, as sensitive natures might easily be. Doubtless there were those, as there may be now, who could more bravely be tossed to the lions than endure the taunt. 

On this behalf—Rather, with the best texts, in this name. Accept the name, and glorify God in wearing it as a badge of the highest honour. Perhaps St. Peter was thinking of his own rejoicing that he was counted worthy to suffer shame for the name of Christ. Acts 5:40-41.



Verse 17 

17. The time—The season, the fit time, for God’s judicial dealings with a wicked and corrupt world. The apostle saw that the times were ripe for the stretching forth of the divine hand in terrible chastenings. 

Judgment— That severe trial which determines character through afflictions and distresses, purifying, as in a furnace, those who endure the test, and overwhelming the wicked with destruction. The apostle says, It is now the season of the beginning of this work at the house of God. The divine rule is to always begin his work of discipline and punishment with his own people. Isaiah 10:12-13; Ezekiel 9:6; Jeremiah 25:29; Jeremiah 49:12. 

House of God—The us in the next verse, the “spiritual house” of 1 Peter 2:5, the “Church of the living God” of 1 Timothy 3:15, and the “whose house are we” of Hebrews 3:6. There appears no special reference to the Jewish temple or to the destruction of Jerusalem. 

If it first begin at us—The sufferings of the righteous proceed from God’s judgment, for the purpose of chastening, (Hebrews 12:6;) and they should, therefore, glorify God in them; but that judgment does not end with them, for it proceeds onward from them to the wicked. If he deal thus with his faithful people who obey his gospel, how terribly will he deal with them that obey it not, and scorn the Christ in whom it commands them to believe? It may be delayed; it may seem to be escaped; they may prosper and attain high honor and power by their iniquity, and die calmly in their beds; but the awful, overwhelming end will surely come.



Verse 18 

18. Scarcely be saved—So severe the persecution, so terrible the trial, so powerful the influences to apostasy, and so weak his own nature, that the Christian will with difficulty endure to the end and be saved in heaven; but if he hold to his faith in Christ, his salvation is absolutely certain. 

The ungodly and the sinner—Not two classes, but one; he who is utterly the opposite of God in character and life, and a regardless transgressor of his law, making no effort to be saved. The question implies a strong denial that he will be saved at all.



Verse 19 

19. That suffer—In this time of distress. 

Will of God—As shown in his providential dealings. 

Commit—With most absolute, unfaltering trust, whatever befalls. 

Their souls—Their bodies and lives, indeed, but especially their souls, joining all holy obedience to their faith, so that they would be filled with his Spirit and kept from forsaking Christ in the hour of peril; and, if their lives were lost, they would be saved in heaven. 

A faithful Creator—Who, with all his wisdom, power, and love, is forever faithful to his faithful covenant people.

05 Chapter 5 

Verse 1 

7. Exhortations to the elders, and also to the Church, 1 Peter 5:1-9.

1. The elders—Officially so, having pastoral charge in the local churches. In times of persecution, much depended on their prudence and fidelity. Tregelles and Alford insert here a therefore. 
Also an elder—Better, a fellow elder, holding a common office with them. 

Witness—To testify to the sufferings of Christ, as in 1 Peter 4:1. The word does not mean eye-witness, as Alford puts it, although St. Peter doubtless did see his suffering Lord on the cross. Luke 23:49. 

A partaker of the glory—By virtue of the condition of his joint-heirship with Christ, “if so be that we suffer with him, that we may be also glorified together.” Romans 8:17. 

Be revealed—In heaven. Thus solemnly and tenderly does the apostle prepare the way for his exhortation.



Verse 2 

2. Feed the flock—Rather, Tend the flock. The flock is the Church, and belongs to God; the work of the elders is to tend it as shepherds, guiding, teaching, watching, feeding. It can hardly be that there was not present in St. Peter’s mind the memorable scene on the shore of the Sea of Galilee, (John 21:15-17,) in which Jesus used to him nearly the same words: “Tend my sheep.” All that it meant as addressed to him, it means here as addressed to the elders. 

Taking… thereof—Overseeing, superintending, doing the work of bishops. The time had not then come when, as in a more complete organization of the Church, the designation of Bishop was specially given to the president of the presbyters. How this oversight should be exercised, is specified in three particulars, negatively and positively: (1) As to the spirit, not by constraint, as if under compulsion or necessity, and against the will, as might naturally be the case in view of the weightier burdens or the greater exposure to the malice of persecutors; but willingly, freely, and with the fulness of consecrated souls. (2) The motive. 

Not for filthy lucre—Base gain. It is, indeed, the Lord’s ordinance that “they which preach the gospel should live of the gospel,” (1 Corinthians 9:14,) but base is the minister who makes the money gained his motive. 

Ready mind—With alacrity and zeal, from love of the Church and of souls.



Verse 3 

3. As (3) to manner. 

Neither… lords over—Not as lording it. History furnishes a sad commentary on this injunction in the pretended successors of St. Peter in the papal chair claiming to be apostolic lords, vicegerents of Christ, with supreme authority over all kings, kingdoms, and people, and addressed as Most Holy Lord, and, Our Lord God the Pope. 

Heritage— The word means a portion assigned by lot; and thence an assignment by any means. It here is the portions of the Church committed to the charge of the elders severally. 

But… ensamples—Patterns of holy living instead of lordly tyrants.



Verse 4 

4. The chief Shepherd—”Our Lord Jesus, that great Shepherd of the sheep,” (Hebrews 13:20,) whose is the flock, and to whom all pastors must give account. 

A crown—Rather, the crown; the amaranthine crown of glory, a crown as if made of glory, and, like the amaranth, or everlasting flower, unfading. Such bliss will the faithful pastor receive when Christ shall appear at his second advent.



Verse 5 

5. Ye younger—Not simply younger in years, as opposed to elder, which must here mean, as in 1 Peter 5:1, elders in office. Many understand the laity, the rest of the congregation, to be meant, upon whom obedience to their ministers is enjoined, as in Hebrews 13:17; others, the deacons, or at least a class of ministers inferior and subordinate to the presbyters. The clear distinction made, and a comparison with Luke 22:26-27, where the “greater” and “younger” are similarly opposed, would seem to confirm this view. 

All… clothed with humility—Both pastors and people are to use their relative positions for the service and benefit of one another, as belonging to a common brotherhood. The Greek for clothed is very significant. It refers to a long, coarse apron, or garment, that was worn by servants as a badge of service. As a servant girded himself with it for his work, so are Christians to put on humility, both in spirit and demeanour, that they may serve one another. Alford suggests that the allusion is to our Lord’s girding himself with a towel and washing his disciples’ feet. John 13:4-5. 

God resisteth—Sets himself in battle array against the proud, as they, in their arrogance, are set against him or his people. See Proverbs 3:34.



Verse 6 

6. Humble yourselves therefore—Because God thus resists the proud and gives grace to the lowly-minded, enabling them to endure, and lifting them up in times of trouble and persecution, they are exhorted to receive with perfect submission all things that befall them under the government of the Lord, in the full assurance that soon or late, in his own way and time, he will exalt them in the removal of the trouble, or in taking them to himself.



Verse 7 

7. Casting—Aorist: Casting off upon, once for all: casting off from yourselves the whole of your care and anxiety, and reposing it upon him. This does not mean every care as it arises, but it goes further back, to the laying of ourselves, with all that pertains to us, in God’s hands, in the fulness of a surrendering faith. If then some new subject of care arises, faith at once recognises it as belonging not to us but to him. So does most blessed, heavenly peace, reign within, under the knowledge that God careth for us, which is the reason for our not bearing the burden ourselves.



Verse 8 

8. Be sober—Circumspect, watchful. 

Be vigilant—Wide awake: and with good reason for both precepts. 

Your adversary—The adversary of you, in particular. The word means the adverse party in a suit; an accuser in a court of law. 

The devil—Satan, prince of the devils; not, now, as the subtle serpent or an angel of light, but as a terrible lion, roaring through hunger, and raging to destroy. 

Walketh about—Up and down in the earth, as in Job 2:7; but just now, in particular, in Pontus and the adjacent countries. That Satan’s proper dwelling-place is in the abyss does not prevent his appearing on the earth. His errand at this time was, as chief persecutor, to rouse persecutors, and use them as his instruments to frighten Christians from their faith, or, in case of failure, to destroy them. The apostle well knew the value of his warning, for he had once himself, from not heeding it as given by Christ, denied his Lord.



Verse 9 

9. Whom resist—Stand against him to the very last. Never surrender or compromise. 

Steadfast—Solid and immovable in faith in Christ, the sure means of victory. Nor must they think their case an exception, for they knew that the same persecutions were carried on among their brethren throughout the world. The Christian name was everywhere hated.



Verse 10 

8. Benedictions, salutations, and conclusion, 1 Peter 5:10-14.

10. Over against the fearful picture just drawn is the brighter one of eternal glory. 

The God… grace—The fountain and giver of grace, all needed grace, and grace for every occasion. That he called us is proof of his grace, while both the grace and the call are through the merit of Christ Jesus, and the ultimate purpose of both is, to bring all who obediently accept the call, and faithfully use the grace, unto his eternal glory. But the road to that glory lies through tribulations; and in the fire of suffering, grace often does its most perfect work. 

Suffered awhile—Suffered a little, either in time or in amount. If the former, how short the suffering prelude to the eternity of glow; if the latter, how light the affliction in view of the “far more exceeding and eternal weight of glory!” 2 Corinthians 4:17. 

Make you perfect—So that in your religious life will remain no defect. In the best texts, these verbs are future. Will himself make you perfect. 
Stablish—Make you firm in all duty. 

Strengthen—By giving inward power. 

Settle—Ground you, making you immovable.



Verse 11 

11. To him—The God of all grace. 

Be glory—For this abundant grace.

Dominion—The might shown in performing what is thus promised.



Verse 12 

12. Silvanus—Doubtless the companion of St. Paul named in 1 Thessalonians 1:1, and elsewhere, and the Silas of the Acts. He accompanied St. Paul (Acts 15:40) on his second missionary tour through Asia Minor, becoming personally known to many of the Churches. 

As I suppose—As I judge him to be. St. Peter’s want of personal knowledge of Silvanus’s relation to the Asiatic Churches, explains this modest yet full endorsement of him as unto you the faithful brother. 

Written briefly—St. Paul’s longer epistle to the Hebrews was “in few words.” Hebrews 13:22. 

Exhorting—In which the epistle largely abounds. 

Testifying—And he was competent to give the testimony, that this grace in which they had been instructed, and in which they were then standing, is the true grace of God.



Verse 13 

13. The Church… with you—Literally, The co-elect at Babylon. Some, as Alford, understand Peter’s wife. 1 Corinthians 9:5. Most expositors understand the Church, which, indeed, the Sinaitic MS. inserts. Wordsworth would read the co-elect dispersion at Babylon, as the epistle is addressed to the elect dispersion in Pontus, Galatia, Cappadocia, Asia, and Bythinia. This seems the most reasonable. 

Babylon—See Introduction. 

Marcus my son—Literally so, if the previous clause refers to the apostle’s wife. Otherwise, John Mark the evangelist, the follower and disciple of St. Peter.



Verse 14 

14. A kiss of charity—In token of Christian love, exchanged only between persons of the same sex. See note on Romans 16:16.

